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THIRTEEN

Images of Empire and
Visualizing Resistance in Guam (Guahan)

Sylvia C. Frain

he United States’ contemporary Pacific empire is maintained through

colonial political arrangements and enforced through expansive mili-

tary bases. In historical literature discussing World War 11, particu-
larly within American academies, Pacific militarization is portrayed as some-
thing of the past. If the Indigenous experience is even mentioned, it is a
superficial narrative that presents the Indigenous residents as “patriotic” and
“loyal” to the United States.!

In Guam (Guihan), an unincorporated territory belonging to the United
States, images of the continuous empire are framed and promoted as milita-
ristic patriotism.? This chapter examines the visual production of imperial
control as it manifests during the “Liberation Day” parade in Guam. The
annual event commemorates the “liberation” of the island by the US Marines
from the Imperial Japanese Army on July 21, 1944, during the last days of
World War I1.3 This celebration is devoted to the US-imposed narrative of
Indigenous Chamorro gratitude and American loyalty. It is visualized through
American flags and weaponry, formations of marching young Indigenous
troops, and the honoring of World War II survivors.

However, the post-W WII narrative of Americans as “saviors” and “lib-
erators” is continuously challenged by the current realities of subpar medical
services for the high number of returning veterans, the ongoing denial of
financial compensation for World War II survivors (and their families), and
the refusal of the United States to return ancestral Chamorro land (¢4n0’).
Instead, the storylines of loyalty and gratitude have been appropriated by the
US military and federal government to ensure continuing and expanding
militarization in Guam.

Simultaneously, the Chamorros continue to resist the US-militarized
empire through their cultural frameworks and principles, captured with new
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media technologies and visualized across digital platforms. The images of
resistance feature /atte stones (pronounced “laddy”), limestone pillars that
served as foundations for ancient houses. Today, the sacred formations serve
as the visible foundation of resistance to continued political colonization and
expanding militarization by the United States.*

IMPERIAL CONTROL

Guam remains as a non-self-governing island and is “hegemonically con-
strained by dominant American ideologies.” Due to the “remote location” of
the islands in the Western Pacific, colonizers and war planners have been able
to carry out their objectives in the region without visibility and with little
outside questioning.®

The United States” imperial project in the Pacific began in 1893 with
the overthrow of the Hawaiian Kingdom, followed by the Spanish-American
War of 1898.7 The United States strategically acquired the islands of Guam
and the Philippines, Cuba and Puerto Rico, and US sovereignty was estab-
lished over Eastern Samoa (today American Samoa).® The new island terri-
tories were exploited for US military and commercial purposes, and the United
States did not consider extending the American ideals of “freedom,” “democ-
racy,” or “US citizenship” to the local residents.?

In 1898, with the first arrival of the Americans, the Chamorro people
were forced under US naval command, which controlled the island as “USS
Guam,” similar to “USS” naval battleships.’® While the naval command
claimed its mission during the US naval era (1898-1941) was “benevolent
assimilation,” a paradoxical policy of simultaneously denying Chamorro civil
rights and making a determined effort to bring Chamorros more in line with
American cultural sensibilities” was implemented.!! Chamorros were intro-
duced to American ideals and were encouraged to be “good Americans” by
speaking English. However, they were not legal citizens; instead, the US fed-
eral government ignored and dismissed numerous petitions created by Cham-
orros calling for a civil government.!? The naval command claimed that exer-
cising self-determination to create a civilian government would render the
island vulnerable, and they would not be able to “protect” the island from
foreign powers.3

The US naval command’s imperial ideology expanded from denying
civil rights to abandoning the Indigenous population. Guam had been a com-
munications outpost up though 1941, when the US military “deserted the
island and its people.”'* While white US dependents and families were evacu-
ated, Chamorro wives and children of US servicemen were left behind."
This history is left out of the dominant narrative promoted by the US mili-
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tary, and instead the “return” of the US troops in July of 1944 is deemed
heroic.

The Imperial Japanese Army attacked Pearl Harbor, O‘ahu (locally
known as Wai Momi [“Pearl Waters”] or Pu‘uloa [“Long Hill”]), Hawai‘i, on
December 8, 1941, while also simultaneously bombing the Philippines, Hong
Kong, Singapore, the Dutch East Indies, and Guam.!® On December 10,
1941, Guam was invaded by the Imperial Japanese Army and remained under
brutal occupation until July 21, 1944. The Chamorros were the only civilian
population held by “the enemy” during World War II, and they state that “the
atrocities and daily humiliations of that time are burned forever into our
psyches.”” Today’s discourse of militaristic patriotism, Chamorro gratitude,
and American loyalty is founded on these experiences and on transgenerational
trauma.

LiBERATION DAy

Liberation Day is a legal holiday in commemoration of the anniversary of the
liberation of Guam from Japanese occupation on July 21, 1944. The “libera-
tion” of Guam began with the US Marine 3rd Expeditionary Force dropping
hundreds of pounds of bombs on the island for thirteen days. The US mili-
tary did not consider the Chamorro population in the (re)occupation. Today,
there is “overwhelming evidence that America’s return had more to do with
military strategy then some altruistic desire to free the Chamorros from
enemy occupation.”!8

When the US military forces returned to the island, the Chamorros felt
an immense sense of appreciation.’” Chamorro scholars have explained how
Chamorro gratitude for “survival became synonymous with American Mili-
tary Forces” and the United States (mis)understood their appreciation and
ongoing thankfulness as “hyperloyalty.”?® They have suggested that it was
“the only political language available to the Chamorros that could be heard
and understood by the Americans.”!

Chamorro scholar Laura Torres Souder-Jaffery further explains how the
return of the US military fostered gratitude and promoted militaristic patrio-
tism. She states, “It was the sheer largesse of their material possessions and
supplies—the cases of Spam, surplus Jeeps, tents, boots, clothes, and more—
[that] activated an Indigenous code of indebtedness, obligation, and
reciprocity.”*? This “code of obligation” evolved into young Chamorro men
enlisting in the US Armed Forces and young Chamorro women marrying
servicemen. The post-World War II narrative surrounding Liberation Day is
still used to support the empire through militaristic patriotism and enduring
American loyalty.
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Micronesian scholar and filmmaker Vince M. Diaz recapitulates, “Lib-
eration Day has been certified as the official celebration of war. .. this official
discourse combines the memories of Chamorro survivors and American sol-
diers and the political imperative of a postwar American colonial history and
historiography to canonize America’s return as one of liberation and to fashion
a story of intense Chamorro patriotism and loyalty to the United States.”3

This narrative continues to be visually and publicly demonstrated
through American flags, the display of US military weapons, honoring World
War II survivors, and encouraging young Chamorro troops. The discourse
that the US military “rescued” and “freed” the Chamorro people is reenacted
through the parade demonstration.

PARADE

The annual “Liberation Day” parade, held every year on July 21, serves as a
crucial enactment to honor the United States’ empire. The procession moves
along a one-mile stretch of Marine Corps Drive, the main road on Guam,
named after the “Liberators.” Built from coral after World War II, the road
runs from the US Naval Station in the south, locally referred to as “Big Navy,”
north to Andersen Air Force Base, which encompasses the majority of the
northern part of the island.?*

The parade, accompanied by weeks of ongoing memorials across the
island, serves as a public display of the imperial “official narrative...and [US]
dominant paradigm.”® US flags, military weaponry, and marching troops are
paired with BBQ_and red rice, Budweiser and plastic plates. Families camp
out the night before to ensure their prime viewing spot, and the floats line up
very early in the morning. Late summer in Guam is extremely hot, and Marine
Corps Drive is a portion of the island that consists mainly of buildings and
concrete.?®

The annual celebration is a visual salute to the US empire, consisting of
images that visually support imperial ideologies. An examination of the semi-
otics of this form of militarization reveals a “paradox of invisibility and
visibility.”?” While many elements of militarism are seen out in the open, there
are additional and less obvious influences that remain hidden under the
surface.

Parade floats are constructed by each village on the back of semitrucks.
The World War Il-era US military jeep sitting atop an American flag the
length of a semitrailer shown in figure 13.1 speaks to the promotion of US
military might and militaristic patriotism. It is a combination of American
hardware, the iconic jeep, surrounded by the symbolic /azze stone, an ancient
Chamorro technology.
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Figure13.1. A restored World War II-era US Army jeep is placed on the back of a semitruck
flatbed decorated as an American flag in hopes of earning the “best float” award during the
71st Liberation Day Parade in Guam, 2015. Photograph by the author.

“HoNORING” THE SURVIVORS AND WAR REPATRIATIONS

The parade begins midmorning by honoring the World War II survivors,
many of whom are in their late eighties, and each year the community loses
more. The survivors have a special seating area from which to watch the
parade. One float presented the phrase “We honor them,” professional-style
portraits of World War II survivors, and a star cutout with the markings of
the US flag commemorate the themes of militaristic patriotism, survivors’
gratitude, and loyalty to the United States (figure 13.2). The visible young
children in the seating area are the descendants of war survivors and some
have learned of wartime survival and the postwar experience through trau-
matic oral stories passed from generation to generation. The current genera-
tion of young Chamorros is continuing the work of their elders in the quest
for compensation from the US government.

Each Liberation Day has a theme. For the 71st anniversary in 2015, the
theme was “The Spirit of Hope, the Colors of Freedom—Espiriton
Diniseha, meskla na kulot Libettat.” The theme centers around American
ideologies, and while it may not speak to actual tangible things, the “colors of
treedom,” or colors that brought freedom, visibly confirm the heroic efforts of
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Figure13.2. “Espirion, Dinsena, Meskla, Nakulot, Libetiat” means “The Spirit of Hope, the
Colors of Freedom,” and was the 71st Liberation Day’s theme in 2015. Photographic portraits
of World War II survivors are accompanied by the words “We Honor Them” and appear on
numerous floats in the parade, as well as throughout the months of June and July in the local
newspapers commemorating them. Photograph by the author.

red, white, and blue. The recognition of the “spirit of hope” references Cham-
orro survivors who never lost hope during the occupation, and is also written
in Chamorro for the survivors. The image in figure 13.2 both captures the
past (with the portraits of the survivors and the theme given in Chamorro)
and supports future patriotism (through the dominating American flag and
the participation of younger generations).

This visual remembrance does not translate into the material or financial
realm. While World War II survivors are symbolically and publicly honored,
true compensation continues to be delayed. The dominant narrative produced
by the US military and federal government seizes upon the traumas of Cham-
orro World War II survivors’ suffering and appropriates their gratitude. The
empire’s “honoring” is limited to public symbolism, as the survivors continue
to wait for legally mandated financial compensation.

The US federal government has failed to release compensation for
Chamorros who survived the Japanese occupation during World War I1.28
The group Guam World War II Reparations Advocates, formed in March

2016, filed a lawsuit on behalf of the survivors. Guam’s nonvoting congress-
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woman, Madeleine Bordallo, proposed the Guam World War II Loyalty
Recognition Act bill in the House five times. On December 8, 2016 (a sym-
bolic seventy-five years after the US naval command abandoned and Japanese
imperial forces occupied Guam), the US Senate passed the 2017 National
Defense Authorization Act, which included World War I repatriations.?” On
December 23, 2016, president Barack Obama signed into law the Guam World
War II Loyalty Recognition Act, Title XVII, Public Law 114-328. While
Congresswoman Bordallo’s office frames this as “a historic day for our island,”
Michael Lujan Bevacqua, assistant professor of Chamorro studies at the Uni-
versity of Guam, points out that the war reparation funds will be “distributed
from taxation paid by employees of the US federal government stationed on
Guam,” and thus the United States will “compensate people with the money
they would have gotten back anyways.”°

Compensation was based on what survivors “endured,” and claimants
had one year to file for compensation if they had “suffered rape, injury, forced
labor, internment or flight to evade imprisonment during that period.”! The
amounts of financial compensation are unexceptional. Victims of rape or severe
injury, such as loss of limb or paralysis, may receive fifteen thousand dollars.
Forced labor or injury, such as scarring or burning, may merit twelve thousand.
Those who endured forced marches, internment, or hiding could potentially
receive ten thousand.®

The shallowness and limitations of the empire’s narrative of militaristic
patriotism has been exposed. Chamorros have been fighting for compensa-
tion, which they are legally entitled to, for over seventy years. As the survivor
population passes on, their grown children continue to (re)tell their parents’
and grandparents’ memories of massacres. In addition, accounts of gratitude
and loyalty are tested when there is a lack of veteran services for those return-
ing from war, and when the US military continually expands its footprint in
the region. Within this imperial and militarized space, the lines between
military and civilian populations are blurred.

Inp1GENOUS RECIPROCITY THROUGH US MILITARY SERVICE

After World War II, Chamorros “temporarily” sacrificed their land to the
military to rebuild Guam. The United States constructed military bases—
which remain today. Further, Chamorros enlisted in the US military in
extremely high numbers, with nearly an entire generation of young people
heading overseas. “Reciprocity meant that Chamorros became duty-bound to
‘give the best they had’. And so, our people gave precious land and continue
to offer our sons and daughters to show their appreciation to Uncle Sam
[United States]. Obligation being a sacred duty, Chamorros have since been
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caught in a never-ending cycle of ‘paying back.”** After July 21, 1944, the
Chamorros who survived the wartime massacres, rape, and starvation under
the Imperial Japanese Army occupation had their houses bulldozed by the US
military. Land was obtained through eminent domain even though the Cham-
orros were not yet US citizens.3* Families were removed to construct military
installations and allow access for recreational sites for US servicemen.3> Almost
three-fourths of the island came under military control after World War I1.3¢

The determination to have Chamorro ancestral land returned and fami-
lies compensated after “liberation” now spans several generations. Much of
the land remains restricted or has been approved for private commercial use,
including a McDonald’s restaurant. Jose Garrido, a Chamorro who continues
to work to have his family’s land returned, states in the documentary film War

for Guam, “For many of us, the war is not over.”

In addition to land, the enlistment rates of Indigenous peoples from
Guam serving in the US Armed Forces are the highest, second only to Ameri-
can Samoa, with the Micronesian region serving as a “recruiter’s paradise.”’
People of the Mariana Islands serve in every branch of the US Armed Forces,
particularly the US National Guard, which is continuously deployed and rede-
ployed to ongoing operations in the Middle East and North Africa.’® Cham-
orros have defended US democracy in foreign wars at rates three times higher
than those of any other state or territory, with one in eight inhabitants cur-
rently serving or having served in the US Armed Forces.

While Chamorros serve in overseas US conflicts and have done so “in
every war the US has fought since World War II; Vietnam, the Gulf War and
the current War on Terror,” the truth is that “more Chamorros have died per
capita than any other soldiers.™? As a result, the Mariana Islands communi-
ties have high “loss of life” ratios and suffer “killed-in-action” rates up to five
times the national average.*! Nearly every family in the islands has at least one
family member who is either on active duty, a veteran, or has died in combat
or by suicide.

The “support our troops” call is a fallacy, as veterans on Guam are with-
out adequate medical care or mental health services. This is possible through
imperial logic that uses the islands and its people to maintain the US empire
overseas, but when those people return, a substandard system with under-
tunded resources fails veterans and is inappropriate for Indigenous and women
veterans.*? The closest full Veterans Association hospital facility is on O‘ahu,
Hawai‘i, nearly four thousand miles away.** Many returning soldiers who have
been away from their families for months or longer do not want to leave again
for treatment. The lack of funds available for Chamorro veterans directly con-
fronts the narrative of “loyalty” and “patriotism” to an empire that does not
give a person “freedom,” “democracy,” or support upon returning from the
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frontlines.** The monetary wealth of the US military is evident “inside of the
tence” and demonstrates how “communities adjacent to military bases gener-
ally obtain the least investment of any community under the US flag.™
While on Liberation Day there is visible “support” and the empire salutes
the marching troops during the parade, this becomes meaningless in view of
the lack of care for the veteran population. Health statistics reveal a much
darker situation beneath the positive and proud themes of militarization dis-
played in the Liberation Day parade. The onerous sacrifices of military per-
sonnel affects entire families and communities.*® The image of young Cham-
orro soldiers marching, the young girl potentially recording the parade and
the onlooker kids sitting across the street, signify the next generation of loyal
Indigenous soldiers, serving the United States flag (figure 13.3). The cycle of
serving in the US forces is for many a family tradition and an expectation.
The imperial ideology of “patriotic” and “loyal” soldiers defending the

Figure 13.3. Indigenous youth serve in the US Army Reserve Officers’ Training Corps
program at very high rates, creating multigenerational military families of survivors, veterans,
those on active duty, and those intending to enlist. Here, they march with American flags as

younger generations look on, 2015. Photograph by the author.
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US overseas has proven contradictory. The soldiers return home to the (mili-
tarized) Mariana Islands, where they are without a vote for commander in
chief and where they receive the lowest financial and mental support for ser-
vice war veterans in the United States.*’ As their contemporary war experi-
ences follow Chamorro service members home, the resulting trauma and post
traumatic stress disorder (P'TSD) creates a high number of medical and mental
health issues. The Chamorros absorb the impact of the invisible trauma of
returning from war while the highly visible training for preparation for war
continues to militarize the islands. World War II trauma persists today and
is compounded by the high rate of Chamorro service people returning from
defending the United States in foreign wars. The current generation of Cham-
orro scholars frame it as the “ambivalent nature of Chamorro ‘loyalty’” that
informs “the false rhetoric of ‘liberation.”™8

Other images from Liberation Day capture expressions that validate the
narrative of Chamorros displaying gratitude and demonstrating loyalty. These
include the large US flag towering over young people smiling and waving,
dressed in general “Pacific attire.” That is, clothing specific not to the Mari-
anas but instead to the American concept of “the Pacific.™

“REoccuPATION DAY’ AND THE “INvVASION OF GUAM”

Liberation Day and its accompanying imperial discourses have been and are
“contested even as [they are] commemorated.”® While the annual event is
designed to promote loyalty and patriotism to the United States—it has also
been used to support narratives of demilitarization and decolonization.’!

Chamorro political activist groups galvanized in the 1990s and publicly
challenged Liberation Day’s “narratives of triumph and loyalty, suggesting
that the name ‘Reoccupation Day’ would better reflect the colonial reality of
Guam.”?1n 1991, Angel Santos, founder and spokesperson of Nasion Cham-
oru, or Chamorro Nation, an Indigenous rights organization, wrote, “True
freedom for the Chamorro people does not exist on Guam.”3 The Chamorro
rights activists pushed for the removal of the US military from Guahan and
the return of ancestral land to the locals.>*

Today’s generation remains critical of the “liberator” and “savior” narra-
tive. They question the concept of US “liberation” and refer to July 21 as the
“invasion of Guam.” They ask, “How can it be Liberation Day if the liberators
never left, and instead, took our #ino’ and still continue to militarize the
island(s)?™ Nearly one-third of the island remains restricted for the use of
the federal government and of all branches of the US Armed Forces. Guahan
has the “highest ratio of US military spending and military hardware and land
takings from Indigenous populations of any place on earth.”®
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CONTEMPORARY RESISTANCE

The US military and US-owned media outlets frame public forms of resistance
to colonization and militarization as “unpatriotic.” The longest-running news-
paper on the island, the Pacific Daily News (PDN), began in 1947 as the Navy
News. It was purchased in 1971 by the Gannett Corporation, an America-
based company that publishes, among others, USA Today. Under this colonial
control, the PDN consistently uses “discursive strategies to rally support for
pro-American ideologies.””

News items surrounding Liberation Day in particular “favor[ed] con-
tinued American control of Guam and marginaliz[ed] prolocal demands for
self-determination.”® The PDN assists in maintaining the island as unincor-
porated American territory while reinforcing dominant American ideologies,
including expressions of gratitude and praise to the American Marine libera-
tors and the reaffirmation of Guam residents’ loyalty to the United States.*
The understanding of gratitude to the US military and loyalty to the United
States is complicated by Chamorro activists today. Today’s generation contin-
ues to support the subaltern perspective of Santos’ editorial through new media
platforms, a contemporary form of “guerrilla-like tactics.”®

This generation understands that (self-)representation and the “political
and cultural economy of images and modes of production that determine how
Indigenous people represent themselves (aesthetic production) and are repre-
sented (who speaks for Indigenous peoples in the political arena)” are inter-
related.®! People from the Mariana Islands use “this [ Western] tool to leverage
and to support” their own culture, as they visualize their resistance in an effort
to recover ancestral land and exercise self-determination.®? Indigenous peoples
of Guihan who resist the US militarized empire likewise promote ancient
cultural practices through photography and new media technologies.®

ANCIENT TECHNOLOGIES VISUALIZED ACROSS NEW TECHNOLOGIES

The majority of visual resistance on Guidhan occurs in digital form, online, and
is circulated across new media platforms.®* “Community building occurs
through a web-based arena, where blogs, websites and alternative media pub-
lications address issues of self-determination...blogs connect to alternative
new coverage of military planning, interviews with activists.”®> Within the last
five years, political groups in the Mariana Islands archipelago have been “pio-
neering a new format of Chamorro activism” by using online social media plat-
forms for public advocacy and information dissemination.®® Chamorro grass-
roots organizations are able to reach audiences beyond traditional mainstream
media outlets, enabling alternative perspectives and providing space for “those
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who would otherwise not have a
voice against oppression.”®’

The symbol of that resis-
tance is the acha latte stone,
ancient limestone pillars that
served as the foundation of homes
and indicate ancient gravesites of
the ancestors. These precontact
carvings consist of two pieces
(figure 13.4). The top, or #dsa, is
a capstone with its curved side
down, and the Aa/igi is an upright
slab from three to twenty feet
high.%® These acha latte stones are
“recognized as sacred and have
been adopted as icons of Cham-
orro culture and heritage.”

Inaramaorex (To MAKE GooD
AND RESTORE THE BALANCE)

The Chamorro struggle against Fzgu.re 13.4. L.aﬁe stones are f'ound only in the
he US federal d Marianas Archipelago and consist of two separate
the ederal government an rock formations, 2015. The outline indicates the

mﬂitar}’ is grounded in the Indig- tdsa cap, or top portion, supported by the baligi
enous concept of inafa’maolek,  base, orbottom portion. Photograph by Zea Nauta.
roughly translated as to “make

good for each other” by treating people well and to “restore the balance” with
nature and the community.”’ This reciprocal principle is based on a commit-
ment to family and the environment. Respect (resperu) must be applied to social
relationships as well as the land, sea, and air so all can benefit from the gifts of
the land and the sea (i guinahan I tino’ ya tisi).”* The importance of respect for
the environment in Chamorro culture is further demonstrated through Indig-
enous protective frameworks formulated in response to the loss of land, lan-
guage, and cultural practices to the United States.

INIFREST: PRUTEHI YAN DIFENDI
(THE CHAMORRO PLEDGE: PROTECT AND DEFEND)

Chamorros are “committed to protecting and defending the beliefs, the
culture, the language, the air and the water of our cherished land.””? The late

Saena Bernadita Camacho-Dungca developed the Chamorro pledge in 1991
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as an alternative to the Pledge of Allegiance to the flag of the United States,
which is seen by some as imperialistic propaganda imposed on the people of
the Mariana Islands.”® Camacho-Dungca is remembered for her dedication
“to the preservation of the Chamoru culture and language... [she] worked
timelessly to pass down her knowledge to future generations.””* Chamorros
continue to recognize their role as protectors and defenders of their environ-
ment and culture for future generations. With the Inifresi as a guiding pledge,
resistance is driven by the deep connection to the environment and culture.
The Inifresi verbalizes the responsibility to safeguard what is Chamorro:

The Chamorro Pledge

From the highest of my thoughts, from the deepest of my heart, and with
the utmost of my strength, I offer myself to protect and to defend the beliefs,
the culture, the language, the air, the water, and the land of the Chamorro,
which are our inherent God-given rights. This I will affirm by the holy
words and our banner, the flag of Guihan!

The Inifresi

Ginen i mas takhelo’ gi Hinasso—ku, i mas takhalom gi Kurason—hu,
yan i mas figo’ na Nina’siid—hu, Hu ufresen maisa yu’ para bai hu
Prutehi yan hu Difende i Hinengge, i Kottura, i Lengguahi, i Aire, i
Hanom yan i tano’ Chamoru, ni’ Irensid—ku Direchu ginen as Yu'os T4ta.

Este hu Afitma gi hilo’ i bipblia yan i banderdi—hu, i banderan Guahan!”

The Inifresiuses the robust language of sacrifice, such as “with all my might,”
similar to US military slogans. However, it paradoxically calls for protection
and defense against US political colonization, militarization, and destruction.
It directly confronts how the “US” residents of the islands are denied Indig-
enous political rights of self-determination as US citizens without a vote for
the US president.

The Inifresi is an Indigenous framework, separate from the imposed US
political structure. In both written and oral form, it is recited, shared, debated,
and honored at community gatherings. It appears in YouTube videos and in
artwork, and is referred to in letters to the editor of the local newspapers. The
Inifresi serves as a symbolic and cultural form of resistance, and provides this
generation with dignity and a way to remember and tie into struggles of the
past and support resistance for the future. The resistance to protect and defend
(prutebi yan difendi) is visualized through the slogan written across the /aste
stone (figure 13.5).

While the US military claims to be protecting and defending the Mariana

Islands archipelago and its people, many residents know that neither the
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Chamorros peoples nor their rights to their
lands are a priority. The images of imperial
control are promoted as Indigenous grati-
tude, US loyalty, and militaristic patrio-
tism. Yet these are ideologies that render
Guahan as not completely part of the
United States, due to its nonvoting status,
and enable further US militarization.

AMERICA’S CONTINUING AND
ExpANDING EMPIRE

As the US empire project in the Western
Pacific continues, the Mariana Islands
archipelago remains politically divided as
two “insular areas” of the United States.  Figure 13.5. The phrase prutehi yan
Gudhan (imperially referred to as  difendeis from the Inifresiand means to
“Guam”) is the most southern and popu- “protect and defend” (.Jh'amorro culture,
lated island, and is an “organized, unin- lands, and seas. This image demon-
R ” R strates the connection between this
corporated territory” of the United States . "\ o1 cone as a form
under the federal jurisdiction of the Office  of Chamorro identity. Photograph by the
of Insular Affairs at the Department of  author.
the Interior. Guihan continues to be the
“longest colonized possession in the world.””® The fourteen islands north of
Guahan are politically constructed as the Commonwealth of the Northern
Mariana Islands. These political arrangements consider the islands as belonging
to the United States rather than as a par¢ of it.”” Continuing imperial control of
the archipelago renders the islands (and people) politically and legally “depen-
dent” due to the insular area and its non-self-governing status. This grants the
US military unchecked power over the land, sea, skies, and even the people.
Although the archipelago is divided politically, US Department of
Defense (DOD) planners make no distinction between political entities. The
DOD conceptualizes every island in the Mariana Islands archipelago as a
potential live-fire training range complex, as well as the current one-million-
square-mile training area that surrounds the archipelago.”® The DOD is
“refocusing” on the Pacific region to meet the “challenges of America’s Pacific
Century” and further militarize Guahan.” This invisible and visible expand-
ing militarization is justified in the name of US “national security.”
Increased militarization signifies how the empire’s perspective of “peace”
is possible only through militaristic means. The Liberation Day parade floats
demonstrate the appropriation of Chamorro cultural representations of local
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flowers and /atte stones, with
their theme of “hope” (diniseha)
and “freedom” (Z/ibettat). The
floats are supposed to signify
peace, which the empire
enforces through a “continuous
bomber presence,” including
the B-1 Lancer bombers
deployed to Andersen Air
Force Base.®" In addition to the
appropriation of peace, the US
Air Force has also taken the
latte stone to clarify that “peace”
accompanies the military pres-
ence. The US Air Force has
placed their seal on top of a Jaste
stone, visually imposing US
militarism on Chamorro cul-
ture. This further instills the
narrative that the US military
symbolizes “peace” by attempt-

ing to reach out to the Cham-
Figure 13.6. The US Air Force inserted theirlogo  5rrq community by spelling
on top of a /atte stone cutout and painted the words . «

. . . o , peace in Chamorro as “pas or
pas, Spanish for “peace,” with the English “peace

on the bottom, 2015. The base is surrounded by pas (ﬁgur_e 13.6). . .
flowers and rainbow decorations, which visually While on Liberation Day
softens the theme. Photograph by the author the US Air Force appropriates

and militarizes the Chamorro
symbol of resistance, the /azte stone, in the name of “peace,” the reality is that
Guaihan has been selected as the “preferred destination” for the relocation of
five thousand marines from the American Expeditionary Force (the same
division that “liberated” the island) and their families from Okinawa, Japan.?!
This relocation is considered the largest and most expensive and expansive
militarization plan of our time. As a result, the current generation of activists
is combining cultural symbols of ancient technologies of the /azze stone with
new media technologies to visualize their resistance efforts.

CONCLUSION

This chapter discussed how the United States constructs the narrative of
American loyalty, Indigenous gratitude, and militaristic patriotism to empire
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in the unincorporated territory of Gudhan. Images captured during the annual
Liberation Day parade expose a visual production of imperial discourse
through the demonstration of flags, weapons, and marching Indigenous
troops, as well as the remembrance of civilian prisoners of war. The US mili-
tary promotes itself as a provider of peace for the region. Yet, peace is ultimately
conceptualized through US militaristic means. Guahan’s non-self-governing
political status accommodates further militarization. Narratives of loyalty and
gratitude have thus been appropriated by the US military and federal govern-
ment, including the US appropriation of Indigenous culture.

Activists today remind the community that when the Liberation Day
celebrations are over, the World War II survivors are still fighting for financial
compensation and their ancestral land. Veterans returning from the empire’s
wars are still without access to complete medical and mental health services.
The foundations of resistance must remain as strong as the /azze stone.

NOTES
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o te iwi Maori (Maori self-determination). I completed the final revisions of this work on
Waiheke Island in Aotearoa (New Zealand). I recognize the tangata whenua (people of the
land) as Paoa Pukunui, descendants of Ngati Paoa Mana Whenua ki Waiheke who continue
to uphold the rangatiratanga (autonomy) of Tamaki Makaurau (Auckland), Tikapa Moana
(Hauraki Gulf), and Te Waitemata (Bay).
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